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Ladies and Gentlemen, / 


Human life is a strange thing. Here we are, all 
of us, destined to live and conden to die : igno- 
rant all the ‘time as to who and whijt we are, where 
we came from, and whither we are ‘bound, why we 
are here, and, why we have to suffer pain now, and, 
the next moment, are allowed,to enjoy. Ignorant we 
are as to whac this worid in which we are placed, 
Sas like, and as to the power that prescribes its 

aws? Nor do we know how to act, nor what to 
leavé andone in the face of this chaos of struggling 
powers round about. 

But here we are, and there are our instincts that 
bid us preserve our lives at any cost, that bid us eat 
and drink and sleep, live and grow, seek happiness, 
and shun displeasure and pain. If our intellect asks 
us why we do not hesitate to obey them, we find 
just as much time as is sufficsent to persuade our- 
selves that we do not know it, that we cannot know 
it, and that we need not know it either, but that we 
only need live and prosper, multiply and die. 

Still, since pre-historical times, and perhaps 
earlier, Juman society has always produced 
such individuals as did not rest pleased with this 
kind of reply, but tried to reveal the great secrets of 
life. Some tried it by Science, working by the 
means of observation, experiment and logical 
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inference. And Science has indeed found out 
marvellous things. Science can tell us what time a 
ray of light requires in order to travel from the sun 
down to us. Science knows the secrets of the rain- 
bow, of lightuimg, and of the shining crystals in the 
depths of the carth. “Science knows how delicate 
green ferns and grasses turned into black coal, how 
Hu tae magma -urned into metals and mountains. 
ater knows Low atoms are composed, and by 
what laws planets rotate, and suns revolve in eternal 
orbs Science can tell us the minutest details of the 
cells that compose our body, of the admirable struc- 
ture of the human eye, of the workshop of our 
heart, of the developnt! bnt of the embi yo, and of the 
lier of the senjle body. ° Ve 

But Science does not know whitlter the souls ‘of 
the deceased have gone, nor why ¢hey had. een 
bound to such afid such a body for-such and such a 
space of time, nor why they had to suffer from such 
and such ailments of body and of mind. 

Others have tried to approach those great pro- 
blems from the opposite side, viz. that ot Religion, 
working by the means of imagination and of those 
dark feelings that ave slumbering in the human 
heart, such as fear of the powerful, awe of the un- 
known, and that categorical longing for mental rest 
and support, for harmony and perfection“that so 
often makes us act in opposition to our instincts. 
And Religion has made us see wonder over wonder : 
Heavens full of bright immortals, and ringing 
of joy, and deep Hells full of evil smell and 
darkness and clamour, it made us see hosts of 
spirits and goblins in tree and hill and fountain, 
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and an eternal soul in man that migrates from 
birth to birth, or, becoming bodiless, haunts the place 
where its body withers, and enters Paradise or Hell. 
Religion made us see that great God, who created 
the Universe, who created man, and ’woman, plant 
and animal, who once, gettins angry with men for 
their sins, punished them by pouring down floods 
over Feria on them, and after warcs felt compassion ° 
and saved them, not only from th’ floods, but also 
from sin, ee sould have led them to eternal des- 
truction, savé 4d them from sin b y inc&r nating onarth 
in the shape of a Christ, a Mani, a Krishna, ora Rama 
or by sending down his messenger in the shape of 
a Moses, a Mohammud, a Narthosht, and others. 
“. Religion promised Heaven to the Good and Hell to 
wtthe Wicked, Religion made people build temples 
and ‘offer sacrifices, practise penances, sing” hymns, 
and prostrate Heamnselyes before iddls, and it made 
people.die for their taith: but Religion has never been 
able te prove what it promulgated, nor has it ever 
been able to make that old yearning for absolute and 
final truth become silent in the heart of man, in the 
middle of the orgies of its ecstasies. 

At last, Bralosophy took the problem into her 
hand. Respecting the limits drawn by Science, and 
allowing, on the other hand, those inspirations and 
feelingssthe procreators of Religion, to have their 
chance too, Philosophy began to erect her lofty 
buildings, of daring speculation, large enough to 
enclose Macrocosm and Microcosm, God and Soul, 
Eternity and Infinite Space. She neither shar at 
the toil and labour of Science, nor the eestasies of 
Religion, but set to work for her own pleasure and 
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content : calmly, serenely, like a child absorbed in 
silent play. 

India has been her favourite haunt since many a 
century. Already in some of the Vedic fh ymns, 
philosophical ¥pecwyation is astir. Its object is the 
Purusha, who represents the Universe, or the ques- 
tion of Sat and Asat, and whether of the two was 
existing at the beginning of creation, or the question 
as to which of the Devas is worthiest to be worship- 
ped, and whether there exists any Devas at all. Very 
ofters its subject is Agni, the divine charioteer, who 
conveys the sacrificial gifts to Heaven, nee all 
his manifold shapes. People had observed Agni, 
the combination of hait and light, net only on the 
altar, but also Agni in the sky, in the shape of sun, ,7 
moon, and stars, Agni in the pebbles and racks,” 
Agni in the plants and in wood, particularly that 
of the Asvattha and the Sami trees,out of which it 
used to be produced by friction, for sacrificial pur- 
poses, Agni in the earth, in the shape of ignes 
fatui and volcanic phenomena, Agni in the air and 
clouds, in the shape of lightning, Agni in the waters, 
in the shape of the reflected light of sun and moon, 
and Agni in animals “and in man, in the shape of 
bodily warmth and that of the sparkling of the 
living eye and its phosphorescence in darkness. 
This omnipresent Agni became—as_ Pvofessor 
Johannes Hertel of Leipzig has shown in his late 
epoch-making researches—the chief principle of 
the speculation of the earlier Upanishads, which 
connected all the various shapes of Agni to one 
entity, and derived them from a great cosmic fire 
which was thought to surround the world and to 
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shine down on earth through the openings in the 
stone-vault of the sky known as sun, moon, and stars, 
The individual Agnis which were thought to forin 
the chief principle of life, in the shape of the 
“ Jatharagni ” or stgriich fire, and of bodily 
warmth, were imagined to fom faa of that cosmic 
fire 7.e. to have sprung from it, amd to return to it 
after death, to return to Heaven, beyond the stone- 
vault, where, in an atmosphere of fire and light, the 
Devas wewe believed to live, with bodies consist- 
ing all of dight and fire ikea ge. According to 
Buch Hastel’s imposing assumption, thes@renation 
of the dead} as well as the burning of the sacrificial 
gifts would he nothing bujattempts to make the 
«things destined to vo to Heaven, fit for an existence 
‘y in shat fiery atmosphere, by transmuting them into 
, fire beforehand, oie 

Originally, the name of the, cosmic fire was 
“ Brahma” © Brih” , and if the Earlier Upanishads 
say that Brahma and ria are identical, then it 
means, according to flertel, that the HE of life 
is one and the same in Microcosm and Macrocosm, 
and that it is nothing but that all-pervading combi- 
nation of light and heat. 

This grand old natural philosophy of the earlier 
parts of the Upanishads was afterwards forgotten, 
and all the passages referring to it, became, by and 
by, enigmata to following generations. People no 
longer knew the original meaning of ‘ Brahma,” 
but began to speculate in order to find out and to 
deepen the sense of the sacred books of their ances- 
tors. ‘Thus, we find, in later parts of the Upanishads, 
the word “ Brahma” used with quite a different 
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significance viz. that of an attributeless, indefinite, 
indistinct principle of life which forms a strong 
contrast with the clearly defined concrete ‘ Brah- 
ma” of old. With the attributeless Brahma, 
various new idéas and speculations found their way 
into the ancient scriptures, till at last the ambiguity 
and diversity of their various strata, with their 
different tendencies and different derivations, gave 
rise to divergent interpretations. 

All the six so- edited orthodox systemse of Hindu 
Philosophy claimséo be interpretations Gf this very 
same olf& work, and of this very same old phi- 
losophical system. Nothing could be stranger than 
this contest with one agjother of those six children 
of one and the same commen mother, as it were, 


whom each of thein pretends to represent intan ¢ 


authenticsway, declaring all the othgrs to be ém-° 
postors. Hverybedy aoe the names of these 
so-called Orthodox Hindu-Darsanas or Vedie Darsa- 
nas, viz. the Samkhya, Yoga, Mimamsa, Vedanra, 
Naiyayika, and Vaiseshika Systems. 

Different as they appear, still they agree with one 
another as well as with the true ancient doctrine of 
the Upanishads in several essential features, viz. the 
assumption of the reality of soul, which, whether 
individual or general, manifold or one, is always 
thought to be eternal aaa all-pervading, the ideas of 
metempsychosis, of another world, of the two Kinds of 
Karma, viz. Punya and Papa, and the asstumption 
that individual soul can get rid of the inhering 
Karma substance and attain a state of final che: 
tion, 


vd 
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OF INDIAN WISDOM 


I. THE VEDIC DARSANAS 


SAMKHYA 


The name of Rishi Kapila, the claimed founder of 
the Samkhya system, occwrs already in the 
Upanishads themselves, and the system too is 
mentioned in as early texts as the Anuyogadvara 
and Aupapatika Sutras of the Shvetambar Jains. 
Thus, there sre no doubts concerniag its high age. 

The Samkhya system knows eof numbgrless 
periods of Creation, each being followe@é by a 
period of Prataya or Decay. At the beginning of 
each Creation, gnothing &xists}but the eects Pra- 

e kriti and Purusha, the eternal ones. ‘The Purusha 
“hs the principal of life, the Jivatma or Soul, which 
if theught to be manifold and pervading, devoil of 
quality, unable @f action, and unabse of change. 

Prakriti, on the other hand, is lifeless and uncon- 
scious. , It consists of the three essences Sattva, 7 e. 
Light, Rajas, i.e. the Faculty of Reacting, and 
Tamas, i.e. Darkness (or : Sukha, i.e. Happiness, 
Duhkha, i.e. Pain, and Moha, i.e. Infatuation), all 
three of which are, originally},in a state of perfect 
equilibrium. 

As soon as Prakriti finds herself in the presence 
of Pyrusha, action begins. For as a magnet, 
though itself inactive, forces the compass reed to 
react, in the same manner the inactive Purusha 
creates action within Prakriti. The equilibrium of 
the three essences is disturbed, and therewith, 
Creation proper sets in, According to Samkhya 
Logic, the Cause always contains its Effect, as e.g. 
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«a lump of clay contains the jar, or a quantity of 
thread the tissue. In the same way, Prakriti con- 
tains, in an unmanifest form, the seeds or dis- 
positions of allits later products, the composition 
and shape of which, is destined by the Karmas 
collected since eternity. All these products con- 
sist of the three essences in various stages of 
apportionment. ‘hus, Prakriti is also called the 
Avyakta, i.e. “ the Unmanifest ”’. 

As the first product or “ Vikriti”’ of Prakriti, the 
Mahattattva, i.e. “the Great Principle”, or the 
Buddhitattva, 7.e. ‘Intellect’, manifests itself. 

The Tattva-portion of Intellect has the efficacy of 
a clear mirror and yeflects in itself the image of 
Purusha. Mistaking this amage for its own self, | 
Intellect produces ‘the Ahankaratettva, 1. @. Selfo” 
Corscidusness. The Sattva portion of Ahartkaré- 
tativa, in its turn, makes the 11 enses, viz. the 5 
senses of perception, 5 senses of action, and, Manas, 
ze. “Mind”, spring into existence, whereas its 
Tamas-portion produces the 5 TYanmatras, ‘.e. 
Subtle Elements, enumerated as Sound, Tangibility, 
the object of visual perception which comprises 
Form and Colour, then Savour, and Odour. The 
latter produce the 5 Mahabhutas ie. Gross Elements, 
named Ether, Air, Fire, Water, and Earth, in 
conformity with the Rt Eppa sak correlations of 
Sound corresponding to Ether, Tangibility to Air, 
Colour and Form to Fire, “Ea to Water, and 
Odour to Earth. 

These 23 Vekritis, Prakriti, and Purusha, 2.e. 
all in all 25 Tattvas, form the universe, being sub- 
ject to nobody and nothing but Karma. In con- 
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formity with the innate Karmas, individual parts or 
Vyashtis split off from the different derivatives of 
Prakriti, and manifest themselves either in an un- 
organic shape, or in that of one or other of the 
various organisms we see round about. Hach of 
these organisms has two bodi’s, crystallised, as it 
were, around the respective image of Purusha to 
which they are bound by Karma. ‘They are: a 
Subtle Body, which contains all the products of Pra- 
kriti except the Gross Elements, and a Gross Body, 
which consists of all the 24 products, The inglivi- 
dual being hable to metempsychosis, its Gross Body 
lasts as long as the Karmas admit, i.e., it is being 
renewed in evetwy subseqient existence. The Subtle 
e Body, however, lasts not enly throughout all the 
a peas of the dndividual, but even throughout all 
Hfe Creations and Pralayas, slumbering, during the 
et of Pralaya, in an unmamifest ‘form in 
Prakriti., 

Outfitted with these two bodies, and subject to its 
due joys and sufferings, the individual lives from 
existence to existence, and goes on collecting new 
Karmas, Punya by acting in accordance with, and 
Papa by acting in contradictioy to, the prescriptions 
of the Vedas, 

At the time of Pralaya, a retrograde. develop- 
ment takes place, the gross Vyashtis béing with- 
drawn into their respective Samashti Sibstahiehs: 
the Gross Elements into the Fine Elements, the latter 
and the Senses into the Ahankaratattva, the Ahan- 
karatattva into the Mahattattva, and thie latter 
into Prakriti, so that, finally, nothing remains 
but Purusha and Prakriti, till both of them find: 

2 
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themselves again engaged in the old play of 
Creation, as before. 

In this eternal play of the two primeval forces, 
individual man acts but an inferior part, his own 
self being nothing but matter that reflects back an 
image of irarsalae inergy, subject to the power of 
Race: opposite which it is actually helpless. In the 
moment only, when the knowledge of the 25 Tattvas 
arises within him, the might of Karma is being 
broken, and the individnal is said to Rave attained 
Rela on, Moksha. Then, its Gross Body dissolves 
into thie elements, its Subtle Body fades away like- 
wise, all the constituents re-entering their respec- 
tive Samashtis, and* renjaining, nomeaiae th, un- 
changeable. Not even. the image of Purusha, being: - 
reflected in the Samasthi Buddiitattva, caw, now 
affect them. é 

Thus, in the very moment of begoming aware ot 
herself and of her reactions upon the presence ot 
Purusha, Prakriti retires, as it were, within .herself, 
like a bashful woman who suddenly fiuds herself in 
the presence of her lover : 


Prakritayes sukumdrataram na_ kinchid 
astitt me matir bhavati, 

Ya drishtasmiti punar na darsanam upaiti 
| Purushasya. 


Individual Purusha, however, for whom there 
exists neither binding of Karma, nor Moksha, re- 
mains, aS before, in a state of eternal, inactive, 
boundless happiness, such boundless happiness as 
does not leave room even for a spark of self- 
consciousness, 
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According to another school of Samkhya, Self- 
consciousness is being produced by Purusha and 
Buddhitattva finding their respective images reflec- 
ted within each other. In this case, the Ahankara- 
tattva, and thus the whole creatiox, consists of 
elements of both, Purusha as well as Prakriti, and 
possesses, therefore, a higher degree of reality. 
Purusha himself becomes subject to Karma and 
Moksha. Besides, this school, assumes only one 
single creation, and denies the possihility of Pralaya. 

YOGA ; Me, 
The Yoga-system of Patanjali agrees, in general, 
with the Samkhya scliool just mentioned. The 
e chief difference 1s thes assumption of an omnis- 
* sient ,omnipresent Power, apart from Purusha, by 
lite Sankalpa, i.e. Resolution, Creation” is 
being started in, the same way es in Samkhya. 
Irremissible for the Attainment of Moksha are 
the so;called 8 Yogas or, Angas, wiz. Yama, 
i.e. Self-Restraint, Niyama, i.e. Restraint of Mind, 
Asana, 2.é. the sitting in special Postures, Pranayama 
2.€. Breath-exercises, Pratyahara i.e. Withdrawal 
of the senses from externat, subjects, Dharana, 
i.e. Concentration of mind (under _reten- 
tion of breath), Dhyana, i.e. Meditation, and 
Samadhi,.i.e. abstract Meditation to such “an extent 
as to Eeisate the contemplator with the object 
meditated upon. In this last stage, the Yogi gets 
united with God, who, as it were, manifests iinpala 
out of the soul of the want as fire does out of the 
fire-producing sticks. On the other hand, the 
attaimment of Salvation is possible by the Mercy of 
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God too. God is assumed to help his true devotee, 
if he is not able to undergo the Yoga practices, by 
annihilating his Karmas in an instant. In Moksha, 
the soul remains eternally united with God. 


‘ * MIMAMSA 


The Purva-Mimamsa, or Karma-Mimamsa,_ or 
simply “ Mimamsa” System of Rishi Jaimini is 
divided into two schools, that of Kumarila Bhatta 
and that of Prabhakara, both of whick differ from 
each, other oaly in  unessential points. The 
Mimantsa System agrees with Samkhya, in denying 
the existence of a creator of the Universe, in pro- 
claiming a variety of omitipervading souls, which 
are subject to Karma, and in assuming the Universe _e 
to be formed of the same elements as Samkhya’ 
doe8, with the only difference that Mimamsa behevés 
all these elements to have been jn their present 
distribution since, and to remain so for all eternity, 
without any Pralayas interrupting their manifesta- 
tions. : 

Of Moksha, it speaks as of a state of complete 
extinction of all the qualities and activities of the 
soul, happiness included. ‘Therefore, Moksha is not 
regarded as worth being taken trouble for. On the 
contrary, the devotee is advised to collect as 
much Piunya as he can, in order to gain the 
felicity of Heaven, rather than to strive after 
Salvation by acquiring Tattvajnana. ‘The way of 
acquiring Punya consists, of course, in a strict exe- 
cution of the Vedic prescriptions as to sacri- 
fices ete. Theretore, only Vidhi-vakya, i.e. such 
passages of the Vedas— whether Samhita, or 
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Upanishad, or Brahmana—, as contain prescrip- 
tions of this kind, are declared to be authoritative. 
The rest, are disposed of under the name of 
‘“ Arthavada ”; te. “ Kulogia and never earnestly 
taken account of. ‘This is the reason why this 
system has also been called, Adhvar-Mimamsa, 1.€. 
“ Sacrificial Mimamsa”’. 

It denies, by-the-bye, the possibility of the attain- 
ment of Omniscience, in contradistinction to all the 
other systems. ° 


e 
VEDANTA pnt 


The  Uttara-Mimamsa, Brahma-Mimamsa, — or 

Vedanta Philospphy of Rishi Yyasa (Badarayana) is 

e, the most important of thee Hindu Darsanas, from 

* sthe spractical stand-point, since itis the sate one 

thatsplays a part in Modern Indian Civilization, It 

has two great pranches, the former of which is the 
Advaitg Vedanta of Shankara Acharya. 

The, Advaita Vedanta ot Shankara Acharya 
whom Western Indology believes to have lived in the 
last decades of the 8th, and the early decades of the 
Ith centuries, has a considerable historical importance 
as that might which violently opposed and oppres- 
sed Buddhism as well as Jainism, at and after the 
time of its founder, and brought about a vigorous 
revival of the study of Sanskrit, and more*especially, 
philosophical literature all over India. 

The essential feature of this system is the assump- 
tion of one single, all-pervading entity, the 
‘* Brahma” which is * Sac-cid-ananda” %.e really 
existing, omniscient, and consisting of boundless 
eternal happiness. Unlike the Purusha of Samkhya, 
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the Brahma is, and always remains, one. Since 
eternity, however, this Brahma _ has _ been 
inseparably interlinked with the irreal entity 
“Maya iti ea oS llusion yor enya hi Aa oe 
“ Reason of “Erroneous Resosleiioed? (not Ig- 
norance ”’, as many yeople tr saa aia Maya acts 
the part of Prakriti, with the only difference that its 
products are completely irreal, and that the image 
of Brahma reflected by the Samashti-Buddhitattva 
is called God. It is different from the plurality of 
individual souls, which represent Brahma’s image as 
reflectetis by the Vyashti-Buddhitattvas or “ Antah- 
karanas ” (viz: PHOBOS Buddlu, Chitta; and Ahan- 
kara). $ 

Thus, the Universe, {dividual sant and God in Je 
all his various incarnations as Rama, neha, -ande 
others, azl three of them are illusory, irreal spro* 
ducts of Brahmaz they cannot be called Brahma’s 
‘“ Parinama”’, in the sense in which a pot is called a 
Parinama, 2. €. product, of clay, but they are his 
“ Vivarta”’, 2. e. Pseudo-product, just as the 
silver for which we mistook a shining conch-shell, 
is a pseudo-product of the conch-shell. 

By correct and complete Tattvajnana, the indivi- 
dual comes to recognize the oue great truth, wiz. 
that everything except Brahma is irreal, and that 
not only tlie “‘ Knowable,” but also the “ Knower”’ 
and ‘ Knowledge” are nothing but illusion. By 
finding out this. truth, the individual enters Moksha. 
The whole net-work of illusion, and therewith its own — 
self, fades away, as the reflected image of the moon 
does, when the jar, containing the water with the 
reflecting surface, has been broken and the water 


& 
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run out so that, after all, nothing remains but the 
lunar orb itself. As the moon remains here, so 
Brahma alone is left at last, in his eternal happiness 
and boundless knowledge. 

Thus, the attainment of Tattyajnana, as the only 
means of reaching Moksha, is ¢he highest aim of the 
Samnyasi, whose ideal representative is named a 
« Paramahamsa.” Average man is not forbidden 
to strive after Heaven, by performing the Vedic 
observances. « 

_ Like Sam&hya and Mimamsa, the Vedanta, too, 
believes in a plurality of “ Creatioifs” and 
“ Pralayas ” 

The second byanch of Vedanta Philosophy comprises 
, four schools, viz. the Visishta-Advaita of framanya, 
” who; lived at. Kanchipuram and Srirangam in 
Southern India in the twelfth century, thé Dvaita- 
Vedanta ot Maghva or Anandatirtha, a Kanarese 
Brahman, who was born about 1200, in Southern 
India too, the Suddha- Advaita of Vallabha Acharya, 
who lived at the end of the fifteenth centur y-—chief- 
ly at Benares, and the Dvaita- Advaita of Nimbarka, 
which rose in the fifteenth century. 

In contradistinction to Shankara, all the four 
latter systems teach the Universe to be real, and 
individual Soul to have its own independent exis- 
tence, 

According to Ramanuwa, whose doctrine is, from 
the practical stand-point, the most important of all, 
Brahma consists of three parts vez. God, Prakriti, and 
Soul, which are so closely interlinked with one 
another as are the kernel, the pulp, and the skin of 
a mango-fruit, 
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‘The Universe is produced, in the way known 
from Yoga, by the Sankalpa of God, who is 
omuiscient, omnipotent, and, though all-pervading, 
still able to incarnate in definite shapes. 

The soul is atom-sized, and equipped with all- 
pervading knowledge, as a lamp is with light. As 
the light of a lamp, if covered, gets confined to the 
smallest space, or freely spreads, if lett unchecked, 
so the innate knowledge cf the soul is covered by 
Karma, and therefore inefficient. On* the other 
hand,.it can fully display its power, a8 soon as the 
Karma rs removed, in the state of Moksha. Moksha 
can be attained by combined Tattvajnana and tul- 
filment of the Vedic. pregcriptionss As in Yoga, 
the Soul acquires Godsin this state, and remains 
in eternal happiness and omniscience. Like in® 
Jainism, the liberated souls stay in a definite ptace, 
which is situatec at the top of the Universe. For, 
according to Ramanuja, Prakriti, though unbound 
in all the other dimensions, is imagined to be limit- 
ed in zenith. The name of this Paradise is Vaikuntha. 

Whereas God is not only the efficient, but also 
the material cause of the Universe in Ramanuja’s 
system, Madhva declares Him to be only the 
efficient cause. 

Vallabhacharya, on the other hand, maintains 
that the Universe is the product of evolution of 
God alone, because nothing but God really exists. 
Besides this pantheistic dogmatic, he taught his 
pupils a non-ascetical discipline, under the motiva- - 
tion that self-mortification would dishonour the 
body, which, as everything else, contained a portion 
of God. This doctrine is known as the Pushti- 
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Marga. At present, Bombay is known to be a seat 
of the Vallabhacharya sect, which has numerous 
devoted followers there. 

Nimbarka declares the soul as well as Prakriti to 
be energies, ‘“ Saktis”’, of God, and agrees, other- 
wise, with Ramanuja. . 

All the four schools under consideration are still 
living in India. All of them have their special seats 
and their traditional dynasties of gurus, some of 
whom are ¢ords of stately properties, similar to 
our bishops m the middle-ages, here are very 
learned and far-sighted men amongst them, who 
do much for the progress of learning and the 
spreading of education, not only by direct teach- 

e ing, lecturing and studying, but also by founding 
* schools, librarieg, and other useful institutions. 
° The Arya Samaj, Prarthana Samaj, and *Brahmo 
Samaj are the latest off-shoots of Vedanta. They 
are of considerable practical importance for the 
development of Modern Indian Civilization, especi- 
ally the Arya Samaj, which, by its broad and reason- 
able views on caste prejudice, has won many follo- 
wers, and done much. for -the education of the 
masses, and for an improvement of their social 
standard. 

The reformatory sect of Swami Narayan, a foun- 
dation of, the last century, may also be Tnentioned 
here. It arose in protest against the school of the 
Vallabhacharyas, and their worldly ethics, but it is 
of more importance as an ethical system'than as 


a philosophy. 
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THe NAIYAYIKA AND VAISESHIKA-SYSTEMS 


The four main philosophical systems treated, viz. 
the Samkhya, Yoga, Mimamsa, and Vedanta, are 
closely related to one another, the a cca and 
constituents composing the ere being the same 
in all of them. The two systems left, wz. the Nav- 
yayika or Saiva system ot Gautama (Akshapata) 
Rishi, and the Vaiseshika or Pasupata System of 
Kanada, considerably contrast with them. Both of 
them assume that, at the beginning of creation, 
there euist four pervading substances, viz. Space or 
Ether, Direction, Time, and Soul, the latter beg sub- 
divided into the plurality of individual Souls (Jiwvat- 
ma) and omniscient God (Baramaima), who is able to 
incarnate in various (with the Naiyayikas in 18), 
shapes.© Besides these pervading substances, -theve 
exist the atoms of the four Elements : Earth, 
Water, Fire and Air, which are “separate in the 
Hoste ye 

By the Sankalpa ot God, who is being directed by 
the innate Adrishta, 7 e. Karma, the atoms are brought 
toreaction. ‘Thereby, three kinds of aggregates 
form themselves, viz. Sariras, 7.e. bodies, Indriyas, 
i.e. organs of sense, and Vishayas, 1.€. ogee ot 
the senses, each of which is composed of all the 
four eleménts, but named after the prevailing one. 
Thus, the human and animal bodies are cdunted as 
Earth-bodies, the sense of smelling as Earth-sense, 
earth and clay as Earth-objects of sense, etc., accord- 
ing to the well-known correlations of Samkhya, 
with the difference that, there being only four 
Elements in Naiyayika and Vaiseshika Philosophy, 
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the sense of hearing is connected with the eternal 
pervading substance ‘“‘ Ether ” or “ Space ” 

Thus, all the individual Souls, equipped with 
different bodies, in accordance with Karma, undergo 
numberless existences, amongst which there are also 
celestial and hellish ones. Onty Moksha can put an 
end to this chain of successive births and deaths. 
Moksha can be attained by the knowledge of the 
Tattvas, which are 16 in number with the older 
school of Nalyayikas, 6 with the Vaseseshikas, and 7 
with the later school of Naiyayike, the so-called 
“* Navya-Natyayika School”, which is a cémbina- 
tion of the two systems. Moksha is, like in 
Mimamsa, thatestone-like stats, when joy and pain, 

* «knowledge, and all the other activities and qualities 
of the soul, are eompletely extinguished. 

That this coaception of Salvation did nét meet 
with much poputarity, shows the )%oetic confession 
of Old Gautama, who declares that he would like 
better to be re-born as a jackal in lovely Brindaban, 
than enter the state which the Vaiseshikas proclaim 
as their highest aim of perfection : 


Varam Vrindavane xamye kroshtutvam 
* abhivanchitam ; 

Na tu Vaiseshikim Muktim Gautamo gan- 
tum achchhatt. 


ad 4)3 

Like most of the other systems, the two systems 
under consideration believe in an endless number of 
Creations and Pralayas, except one special school of 
the Naiyayikas, which teaches that, at ‘the very 
end, a final Pralaya will take place, after which 
only God, the individual Souls, and the passive 
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atoms of the Elements will remain. Another 
Creation will not be possible, because all the 
Karmas will have been exhausted. 

Both the Naiyayika and the Vaiseshika Systems 
place Logic above the word of the Vedas, not nomi- 
nally, but practically, the latter always being, in 
some way or other, adapted to the respective proposi- 
tions. ‘lhe other foursystems, on the contrary, re- 
spect the Vedas as their highest authority, rather 
adapting and formulating their propositions accord- 
ing to the Vedas than doing the reverse. ‘Thus it is 
quite natural that Logic and Dialectics should act a 
prominent part in Naiyayika and Vaiseshika Philo- 
sophy, which indeed even count several logical and 
dialectical conceptions amongst their Tattvas, such , 
as the Logical Argument, the Pseude-Argument, and® 
also*sonie dialectical tricks with the Natyayikas. 


Minor VeEpIC SYSTEMS 


Besides these 6 chief Systems and their main 
schools, just mentioned, there are number of smaller 
systems, which likewise claim to be Vedic Philosophy. 
They are indeed chiefly branches and sub-branches 
of the chief systems. * As a curiosity, the Parada 
Darsana may be named here, which teaches that the 
highest aim of life is a state of Moksha, in which 
our own bbdy rests unchanged, made immortal by 
various manipulations.with Parada, Mercury ; an aim 
which Siva, Suka Deva, and others are said to have 
reached. 
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Il. NON VEDIC SYSTEMS 


Minor SysTems 


Whereas all the systems mentioned claim the 
Vedas as their authority and even pretend to be 
mere interpretations of the Veda-Word, there had 
risen, in India, since very early times, several in- 
dependent philosophical doctrines, which not only 
rejected theeVedic authority, but even directly and 
openly opposed it, Amongst them, the _time- 
honoured Jaina and Bauddha Systems are promi- 
nent, not only for their metaphysical depth and 
grand ethics, hnt also on accqunt of their historical 
. importance and the influence they exercised on 
dndian Civilization, by their humane and peaceful 
spirit, which grgatly contributed to the abdlitidh of 
bloody sacrifices and other horrible practices of 
ancient, indigenous ritualism. Besides, we know 
the names of several other Non-Vedic Systems, and 
also something about their teachings, from the Jain 
and Bauddha Writings. 

Thus, e. g., there was a thinker named Sanjaya 
Belatthiputta, who is said to haye promulgated inde- 
pendent agnostic-relativistic speculations, before the 
time of Buddha. Declaring experience to be the 
only ,authoritative source of valid knoWledge, he 
refused to make any statement in favour of, as well 
as against, the assumption of an eternal soul, or of 
another world, leaving the question open. Of great 
importance is his logical theory of Relativity, accord- 
ing to which the existence or non-existence of a 
thing can be expressed from 7 different stand-points, 
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viz. that of Existence, that of Non-existence, that of 
Existence-Non-existence, that of Undefinableness, 
that of Undefinableness as to Existence, that of 
Undefinableness as to Non-existence, and that of 
Undefinableness as to Existence and Non-existence. 
These same 7 modes, we find also in Jain Logic, 
where, under the name of ‘ Saptabhangi- Vada”’, or 
“« Syadvada”’, they act an important part. 

Another thinker, named Ajita Kesakambali, went 
still further, professing decidedly nihilistic-materia- 
listic ao Heedenied the reality of transcenden- 
tal powets and subjects, which Sanjaya had dared 
to doubt only. According to him, nothing is real but 
the 4 Elements: Ether, Waser, Fi ire,eand Earth, of 
which everything, evenemén, is composed After | 
death, the body dissolves, the sensesefade away ,and 
nothing is left behind. 

Purana Kassepa pronounced the unheard-of 
theory that body and soul are inseparable fram, and 
perhaps even identical with, each other, and that 
there exists no such thing as a moral canon. 

According to Kakudha Katyayana, 7 eternal sub- 
stances, vz. Ether, Water, Fire, Earth, Soul, Joy, 
and Pain compose alf the living beings, without 
affecting one another. Like Purana  Kassapa, 
Kukudha, too, refuses to acknowledge a moral 
canon. ° | hs 

A little better known than these 4 obscure 
Darsanas, concerning which we have only such 
scanty news, is the famous, or, better, notorious, 
Charvaka System ot Acharya Brihaspati. It pro- 
claims an absolute scepticism with reference 
to all metaphysical questions, The body, which 
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is formed of the four Elements, automatically 
develops a soul, which, after death, fades away 
spontaneously. The Universe rules itself by 
its own innate laws. All that happens is a conse- 
quence of mechanical natural laws; so that there 
is no room for Freedom of Will nor for Ethical 
Conduct. Thus all actions are allowed, except 
such as are liable to punishment through worldly 
justice, and after all, men are advised to enjoy lite 
to the fullest extent possible. _The Charvaka 
System and. its teachings form a frequent subject 
of polemics, even in later times, when Jain and 
other teachers vehemently Heri” against its 
lascivious hedonistic moral principles and nihilis- 

. tic doctrines, in the restless, condemnation of which 
” the representatives of all othtr philosophies, 
whether Vedic or Non-vedic, were (a rare ever) in 
complete agreement with one another. 

Closely a to Jain Philosophy is the System 
of the, Ajivikas, which flourished at the time of 
Mahavira and Gautama Buddha, and a short time 
later. It is still mentioned in Asoka’s edicts as 
an actual religious power. .But afterwards, it sank 
into oblivion, and ceased to act any part. Accord- 
ing to the Buddhist Writings, the Ajivikas were 
also called the Achelakas i.e. the unclothed ones, 
from the nakedness of their monks. Gosala Man- 
khaliputta, as the Jains call him, or, according to 
the Buddhists, ‘‘ Makkhaliputta,’ was their famous 
teacher in the sixth centuryB.C. As his predecessors, 
Nanda Vachchha and Kissa Sankichha are named 
by the Buddhists, whereas Jain Tradition says that 
he had been a pupil of Mahavira, for six years, 
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In contradistinction to all the Non-Vedic Darsanas 
treated before, the Ajivika system believes in metem- 
psychosis, and in another world. It knows of 8000 
hells, of regions of demons and of Pisachas, and of 
Heavens. The souls are divided into 6 categories 
of different “ Colour,’ which seem to correspond to 
the 6 Lesyas of Jain Dogmatic. Man is said to 
pass through 7 stages of development, before 
reaching Moksha. In the first period, that of the 
first 7 days of life, the individual ise able to re- 
member its former experiences ina dim way, wee- 
ping Mi<he remembrance of former sufferings, and 
smiling while remembering its former joys. The 
last stage is that of the passionlgss, omniscient 
ascetic. Salvation promises boundless happiness. , 

The Ajivikag deny the Freedom of Will, ands 
therewith, all personal responsibility for one's 
actions, since they believe everything to depend on 
Niyati, the necessity resulting from Karma. This 
is why they consider yood and evil as werthy of 
praise and condemnation rfot per se, but only re- 
latively, with reference to their producing good or 
bad Karma. Perfeetion is to be aimed at only as 
an instrument of Salvation. 


BUDDHISM 


Buddhism had to undergo a stranger and more 
vivid inner development and a more eventtul his- 
tory than any other of the Indian Philosophical 
systems. It claims the noble shape of Gautama 
Buddha, or Shakya Muni, the “ Tathagata’’, not as 
its founder, but as its Tht great promulgator. The 


history of his life, which is fixed around 550 B. C., 
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is well-known to all educated people to-day. And 
so are his chief teachings. 

The central idea of Beier forms the idea that 
life is pain, because life is, like beauty and joy, and 
like everything that exists, transitory. Transitory 
is the whole physical world, wéich is composed of 
the 70 dharmas or Elements, in consequence of the 
never ceasing vibrations of which it incessantly 
changes its shape, and which, too, renew themselves 
every moment. Transitory are Souk and Personality 
too. For Soul is nothing bute that chain of 
successive mental actions, which constantly 
take place, the so-called “ Jnanasantati.”’” Karma 
alone remains as a kind .f individual entity. 
Karma regulates the apportionment of the Ele- 
‘ments, of happiwess and pain, and therewith, deter- 


thines the fatg of every being fAPORERBIS its 
existences. . s 

Ignorance of his real nature and condition makes 
man cling to this transitory, and, in a way, illusory, 
life, and by this “ Thirst for Life”, the chain of his 
existences grows longer and lanier Only he who 
attains the right Knowledge, fio longer feels the 
Thirst tor Life, but, on the céptrary, begins+to long 
for a definite extinction of life, Nirvana. He takes 
the eightfold “ Way of Welfare”’, the chief elements 
of which are self-discipline and meditatién, whereas 
austerities are rejected as valueless and even 
obnoxious. 

Thus, the ideal monk, on his highest stage of 
perfection, finally reaches “ Nirvana”, the Moksha 
of the Buddhists, which consists in a complete ex- 


tinction not only of pain and Re-birth, but also of 
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joy, of personality, and of Soul. It is eternal rest, 
or, better eternal nothingness. 

Buddhism has a well-developed cosmography, 
chronology, and mythology, whose various beings 
find all room in the edifice of Buddhist Dogmatic. 
Buddhist Logic and-Dialectics are renowned, and 
also Buddhist Didactic Literature, as handed down 
in Pali and Sanskrit, is rich and important. 

In Indian History, Buddhism has acted a splen- 
did part, with ite Asoka, Kanishka, Harsha, and other 
great_personalities as professors and protectors, 
who ptt Buddhist ethic principles into action, 
and proved them to be a blessing to people, by 
their spirit of praetical, humanity. Buddhism 
could maintain its sway ‘in India as long as. it , 
was strong enough to withstand the influences of 
Hinduism. In the course of centuries, however, it 
came to amalgaraate mythological and other ideas of 
Hinduism in a rising degree, whereas, on the other 
hand, its clergy, turning worldly and indifferent 
to spiritual interests, omitted to display any pro- 
pagating activity and. religious zeal whatsoever, 
So it appears only nattralit finally Buddhism was 
absorbed by re-awakening Hinduism, under the 
influence of Sankara Acharya and other reformers 
and that of the enthusiasm of their followers. 

Buddhism is divided into numerous branches, the 
teachings of which greatly differ trom one another 
as well as from the true doctrine of the Buddha. 
Its two main branches are the ancient Hinayana 
and later Mahayana. Mahayana i.e. “the Great 
Vehicle”, which is said to have risen at the 
time of Kanishka, claims to be able to lead a 
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greater number of people to Salvation than the 
former, the “‘ Small Vehicle”’, as its adversaries 
called it. It advises people to strive after knowledge 
and its propagation, for the benefit of their fellow- 
creatures, rather than to try for personal Nirvana 
only, and, thereby lays, consaquently, more stress 
on laymen-discipline than on monastic prescriptions. 
Much later, at the time, when Shaktism had become 
a powerful part of Hindu Religion, a third branch 
split off, tlre so-called “ Vajrayang”’, or “ Mantra- 
yana”’, in which pantheistic ideas and a new, ritual, 
full of Shaktic practices, prevailed. ’ 

The earliest school of Hinayana is the “Sthavira- 
school”’, whichgstill flourishes, in Ceylon. Another 

e. Hinayana school is that @f the Sarvastivadis, who 
*believe in the, reality not only “ot the present 
* Dharmas’, hut also of the past and futatre Ones. 
They flourished in Northern India many centuries 
ago. Besides these two, the Hinayana also com- 
prised a Sautrantika school, which infers the reality 
ot the world from the’ fact of its being perceived, 
just as Descartes inferred the reality of the 
Ego from its mental activity.*It comprised, more- 
over, a school of Skandhadyadis, who flourished 
at Hiuen-tsyang’s time, in the Ganges valley, and a 
school of Mahasanghikas, who believed the Buddha 
to be all pervading, eternal, and omnipotent. 

As branches of Mahayana, the two schools of the 
Vijnanavada or Yogachara, and that of the Suwnya- 
vada or Madhyamikavada are well-known. The 
Vijnanavada_ declares all the objects and the 
individual to be illusory and admits only Knowledge 

_ to possess reality. ‘The Sunyavada school, which was 
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founded by Nagarjuna in the second century B. C., 
went still further, declaring not only the Knower 
and the Knowable, but also Knowledge itself to be 
unreal, and teaching as the last truth the doctrine of 
the emptiness’of the whole world. 

At present, Buddhism is spread over Tibet, 
Turkistan, China, Korea, Japan and parts of other 
countries, partly in the form of Mahayana, partly 
in that of Vajrayana, which later prevails especi- 
ally in Tibet. But although Buddhisme has indeed 
become one of the great world-religions, it has died 
out in ¢he country of its birth, Aryan India. Of 
Indian provinces, only Ceylon, Nepal and Burma 
have remained centres of Buddhism, up to the pre- 
sent day. Neer 


@ . . . . e 
It is characteristic that, wherever Buddhism is* 


previulitte to-day, it has, everywhere, adopted thé 
role of a religionethe element of faith and imagina- 
tion predominating over that of speculation and 
reasoning, resembling in this development, the 
Vedic philosophical schools and their derivatives, 
as far as they have survived. 


« 


e 
J AINISM 


That of the Non-Vedic Systems which is, at pre- 
sent, widest spread in India, is no doubt Jainism, 
and that ita form in which both the philosophical 
and the religious moment counterpoise each other. 

Like all the other systems, Jainism too, claims 


eternity. It divides Eternity in to numberless Utsar- 


pinis, i.e. periods of rising development, and Ava- 
sarpinis, i.e. periods of decline, succeeding each 
other in eternal alternation, during each of which 
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24 omniscient Tirthankaras, Jinas, or Arhats, arise, 
who, independent of one another, proclaim the doc- 
trines of Jainism. Western Jainology, believes at 
present, the two last ‘Tirthankaras of this Avasar- 
pini, viz. Parsvanatha,,who lived in the eighth century 
B.C., and = Vardhamana Mahavira, who lived at the 
time of the Buddha, to be historical personalities. 
It has also become an established fact now, that 
Jainism is indeed a very ancient doctrine, by far 
older than Buddhism. : 

At present, Jainism is represented by numerous 
sects, which, differing from one another im several 
points, have been engaged, since many centuries, 
in violent mutugl polemics ‘The two great branches _ 

e of Jainism are the Svetamhars and the Digambars, 
The Digambar Jains maintain that," as the Tirthan- 
Karas, on their highest stage, never wore clothés, in 
the same way the monk should be naked, too, in 
order to symbolize his freedom from bodily care, 
This is why they have been called “ Dig- 
ambaras’”’, «we. the ‘Sky-clad Ones.” The 
thse ae maintain, moreover, that, after the 
attainment of the highdot enental perfection, 
Kevalajnana or Omniscience, the body of the 
saint becomes so purified as i require no longer 
any food, and can still exist for many years to 
come, According to their doctrine, woman, more- 
over, cannot attain Salvation without having been 
re-born as a man. The genuine words of the 
Tirthankaras they believe to be lost, and all the 
present writings to be unauthoritative. 

The Svetambars, i.e. ‘ the White-clad Ones”, 
are named so, because they believe the last Tirthan- 
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kara to have worn scanty white clothes, and accord- 
ingly, allow their monks to wear the same kind of 
clothes, in conformity with the etiquette and 
usage of the world. (The lemon-coloured robe, by- 
the-bye, which has, since the twelfth century, been 
adopted by a special school of Svetambar monks, 
is merely meant to distinguish the true, renouncing 
ascetic from the “ Yati”’ or half-ascetic, who 
wears all the insignia of the monk too), 

Also with regard to the other points mentioned 
the Xvetambars «profess the contrary opinion. They 
believe part of their ancient Prakrit-Literature, the 
holy Agamas, to represent the genuine word of 
Lord Mahavira, taken down by His,Ganadharas or 
chief pupils. @ fins wine 

Both the great sects are divided into several subt 
sects, athonegst which the Calvinistice, Sthanakvasi and 
Terapantht Sects of the Sretambays deserve atten- 
tion, because, probably influenced by Mohammedan 
ideas, they arose in opposition to idol-worship, and 
thereby put themselves in strong contrast with 
eeneral Jain Tradition and Ritual. 

Apart from these; artd some other discrepancies, 
Jainism shows, throyghout, a surprising conformity 
of doctrine, which has,not been essentially affected 
since Mahavira’s days, and which reveals a splendid 
interpretation of the sense of Life. J 

According to Jainism, the Universe is formed by 
an endless number of Jivas or individual sovwls, 
which, like the “monads” of Leibnitz, are in various 
stages of development, from the senseless and 
irrational Nigodas up to the Siddhas of highest per- 
fection, and of 5 lifeless substances, viz. Space, Time, 
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Matter, the Medium of Movement, and the Medium of 
Rest. The Universe, which is eternal, has never been 
destroyed ‘and will never be so. It is governed by 
nothing but its own eternal laws, and has the shape 
of a standing man, with the Hells in ‘its lower, the 
world of Men in its middle, and the Heavens in its 
upper part. It is crowned by the umbrella-shaped 
region of the Siddhas, the Perfect Ones, called 
Siddhasila, and is surrounded by the empty Aloka. 
The Sou? is eternal, jomniscient, of unlimited 
energy, and of unlimited happiness. But all these 
qualities can display themselves only if the soul is 
free from heterogeneous nhatter. And matter has, 
since eternal time, been tied together with Soul, in 
, the shape of Karma. Eweny moment, new Karma 
is being heaped ,up by its continuous activity. By 
this oes papa as well as punya, the Soui’s rfatu- 
ral qualities are covered and made ineffective. 
Jainism, knows 158 (or 148 respectively) kinds of 
Karma, viz. 5 kinds of Jnana-Avaraniya Karma, 
which, as a bandage over the eyes make seeing 
impossible, shut out right knowledge, 9 kinds of 
Darsana-Avaraniya Karma whieh, as a royal door- 
keeper hinders the king from seeing his visitors, 
shut out right sensual pereeption, 2 kinds of 
Vedaniya- Karma, which, like honey, being licked off 
fromthe edge of a sharp knife, cause botl? pleasure 
and pain, 28 kinds of Mohaniya-Karma which, like 
spiritual drinks, intoxicate the individual, 4 kinds 
of Ayushya-Karma, which, as foot-irons make the 
individual helpless in its movements, keep it 
bound to its respective forms of existence for the 
period fixed, 103 kinds of Nama-Karma, which, like 
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a sculptor, impart bodily proportion, colour, ete., 
2 kinds of Gotra-Karma, which, as a _ potter 
classifies his jars according to their quality ete., 
impart position and rank, and 90 kinds of Antaraya- 
Karma, which, like a royal treasurer,-who refuses 
to pay out the sum of money promised by the king, 
hinder man from enjoying his due share. 

Thus, the Karmas force the self into its due 
body, into its due class of beings, fix its life-time, and 
force it to undeggo its due sufferings and its due 
pleasures, force it—indiyectly—to heap up new 
Karmas ‘incessantly, in piace of the old ones consu- 
med, by calling forth + ever new reactions and 
_ activities. j ; ie 

It is logical that the Soul-can get rid of its Karmas , « 
by two means, viz. by consuming ,the old Karmas 
(Nirjaray and by hindering new Karmas to b® 
bound (Samvaray. The consumptign of old Karmas 
takes place automatically, by daily sufferimg and 
enjoying (Akuma-Nirjara) ; but self-inflicted suffer- 
ing, by practising the 12 kinds of inner and outer 
austerities, considerably aids and quickens the 
process (Sakama-Nitjapa). 

The best illustration of what true Sakama Nirjara 
is, offers the lite of the Jain ascetic with its various 
penances, On the other hand, it beautifully 
exemplifies also the essence of Samvara wita its 
minute prescriptions as to the avoidance of even the 
slightest injury of life, of even the slightest 
untruth, the use of even the slightest thing that has 
not been expressly given, of even the most insigni- 
ficant form of unchastity, and of attachment even in 
its most harmless form, _ Besides keeping these five 
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Mahavrata or Great Vows, which torm part of the 
5 told Charitra or monastic conduct, the ascetic, 
striving after Samvara, has always to be careful to 
act in accordance with the ideas of the 'Tirthankaras, 
with referente to his external movements (the 5 
Samitis), he hag to control his, 1 inner nature (the 3 
Guptis), has to comply with the tenfold Standard of 
the real ascetic (the Dasavidha Yati-Dharma, which 
prescribes Forgiveness, Humility, Simplicity, Purity, 
etc.), he las continuovly to tuyn over in his 
mind the 12 reflections (a% to the anstability, of all 
things, the loneliness of thi soul, the chan geability 
of happiness and pain, ete.j) and he has to submit to 
the 22 Hardships (as Hunter, Tlurst, Cold, Heat, 
, Insect-bite, Begging his food, etc ). 
* By leading ay life within the strict limits of all 
fhese prescriptigns, the cliet principles of Which are 
Non-injury and Self-restriction, a state can be rea- 
ed, when all the Ghati-Karmas, 7.e. the detrimental 
Karmas, are exhausted, ‘Then, the original qualities 
of the Soul shine forth undisturbed, omniscience 
arises, and after the remaining neutral Karmas (the 
Aghati-Karmas) have lkewise been consumed, the 
ascetic gives up his body for the last time, and 
enters Salvation. ‘The Soul,,-free from all earthly 
weight, rises straight upward to Siddhasila, where 
all the Siddhas stay, bodiless, but still individually 
distinguished from one another, -in enternal happi- 
ness and in omniscience, taking no more part im 
any earthly concerns whatsoever. 

Some of the Kevalis or Omniscient Ones become, 
before entering Salvation, Arhats or Tirthankaras ‘ie, 


the Renewers of the Jain Doctrine, who start a new 
5 
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Tirtha, 2.e. community, and become the instrument 
of the enlightenment and Salvation of numerous 
people. ‘The worship of these Jinas and their idols, 
as it is still practised to-day, is far from being “idol- 
worship” in its idea, but it has, with much, better right, 
been called “idealgvorship” for the worshipper 
expects from his “God” neither help nor favour, 
but he plays the pious play merely in order to 
concentrate his mind and activity on his actual 
ideal and standard, and > find, as it were, some 
substantial suppert for hig striving after the far-off 
aim of perfection. { 

Jain monkhood is, of course, an ethical ideal 
_ high above the eeaee rie and fagulties of body 
and ‘mind of average mag). “Still, average man need , 
not fear he be a out from striving after the high-* 
est alm. * Jainism welcomes ever y earnest longing 
for Salvation, firds a place ‘for it in,its gradation ot 
ethical attitudes, the Gwuna-Sthanas, which, range 
from a completely animal conception of life-to the 
Perfection of the Kevali, and allows it to find expres- 
sion in the adoption of pne or other of the ethical 
standards for laymeh. (Thus, eg. for monks, the 
practising of Ahimsa, Non-Injury, is an absolute one, 
i.e. it refers to all living beings whatsoever, to non- 
doing, non-causing, and non-approving, and to 
thought, word, and action. For the layman, how- 
ever, it is only a partial one, by one or other of the 
just mentioned factors remaining excluded, and by 
being limited to the avoiding of intentional and 
purposeless injuring of harmless beings only. 

This illustrates the discipline of Jain laymen or 
Sravakas, who are supposed to keep 12 special com- 


= 


OF INDIAN WISDOM 35 


mandments (Desa Viratz) in contradistinction to the 
strict rules for ascetics (Sarva Virati), and whose 
whole life is influenced and regulated according to 
the chiet ideas of Non-injury and Self-restraint 
within the mits of secular usage and propriety. 

It is no wonder that Jainism, the commandments 
of which are so fit to guarantee the “ greatest 
happiness of the greatest number” not only of men, 
but of all kinds of ,being} whatsoever, and to gratify 
the longing of the humah mind fer universal har- 
mony (maitri sarvabhuteiu), was, at a time. wide- 
spread all over India, and }asleft traces everywhere, 
in the shape of beautiful Témples of the Jainas, some 
of them beingéndeed marvels of combined Architec- is 


e ture and Sculpture, * > 


« ® 
Kings and pyinces werp amongst the followers of 


Jainism, and avhole ai enjoyed a’ Golden 
d 


Age under theamild ard humane veign of devoted 
Jain kings, such as Gujarat under Kumarapal, 
the disciple of the Jain Acharya Hemachandra of 
world-wide fame. It was only a short time ago, 
when whole Vaishya-jnatis, consisted completely of 
Jains, such as the preeninelt Osval Srimal, Agreval, 
Porval, Modh, Nagar and Other Jnatis, many of 
whose members turned Vaishnavas of late, for 
complicate social and other reasons. But whatever 
may be, at present, the nominal number of con- 
fessors of Jainism, nobody can. deny that it is due 
to the humane influence of Jainism alone, if to-day, 
vast areas of India, such as Pious Gujarat, Kathia- 
war, Cutch and Marwar, are, in fact, the humanest 
countries of the world, with their various institutions 
for protection of animal life, their vegetarian: 
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population, and their crowds of white- and yellow- 
clad Jain Ascetics, in whose footsteps enlightenment 
and humanity follow, penetrating town and village, 
palace and cottage. 

Jainism has a rich and interesting literature, in 
which, besides the time-honoured Agamas and their 
direct derivatives, works concerning Logie and 
Dialectics act a prominent part. Owing to the active 
co-operation of far-sighted j:nd learned Jain Sadhus 
amongst’ whom ; Venerabje Late Sastravisarada 
Jainacharya  Vijayadharm ; Swi and his worthy 
successor Itihasutattva {Mahodadhi  Jainacharya 
Vijayendra Suri deserve ,:o be particularly men- 
tioned, the West has beguia to take nore and more 
interest in the investigation sof Jain Literature. I 
hope and trust that these efforts will ghortly lead to 
as vivid a progress ot Jain ‘studies ass that achieved ~ 
on ‘the field-of . Buddhist Yesearck since many 
decades. | | . 

_ Ladies and Gentlemen, we have caught a shasty 
olimpse on the Kaleidoscope of Indian wisdom. With: 
their depth of. conception, their boldness of specu- 
lation, and their tendéncj of dissolving in Religion, . 
the utterances of Indian Wisdom offer so variegated 
and dazzling a sight that one would well like quiet- 
ly to reflect on the divergences and congruences: of 
the different‘ideas and on their merits and demeyts, 
and to decide which.of the great thinkers one would 
like best to follow: Kapila or Patanjali, Sankara. 
or Ramanuja, Akshapada or Kanada, Gosala,- 
Buddha, or Mahavira ? i 

Each of them claims to promulgate truth, each of 
them promises to lead mankind to Salvation, and 
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each of them has, or once had, numbers of enthusi- 
astic devotees, ready to challenge and to argue 
with, anybody who would dare to doubt the compe- 
tence of his particular champion. 

I do not jventure to provoke the grudge of the 
disappointed majority by siding with any of them, 
all the more since such a declaration would hardly 
contribute to a definite settlement of the millenium- 
old problem of the supeliority of one or other of 
the famous ‘Darsanas ius, Veneyable Haribhadra 
Suri shall have the last\word with his beautiful 
confession never to have taken the part of any phi- 
losopher in particular, but rather to have always 
been ready to approve of Qll.that appears reason~ 

e. able, whosoever may be-itsppromulgator : | 


° Pakshapay [oO na me Wire, na dveshah - 
/ . Kapilddishu : 
Ve nee vacanam yasya, tasya karyah 
parigrahah. 
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